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ADVERTISEMENT, 


Tn E Author of the following Letter, having 
heard that ſeveral of the Epiſcopal Clergy in Con- 
necticut, his much-eſteemed friends and fellow- 
labourers in the Lord, had joined in opinion with 
Mr. TyLzR, for whoſe private uſe theſe Obſer- 
' vations were primarily intended, was induced to 
have them printed, that each of his Brethren 
might have a copy at the cheapeſt rate, and a fur- 
ther evidence of his wiſhes for their ſpiritual and 


temporal good, 


A 


EE x68; 


Pimlico, August 20, 1985. 


Reverend Six, N | 

OUR letter, dated Norwich, in Connecticut, April 

| 2, 1785, reached me on the 7th of July; and 
I rejoice to find that liberality and charity ſtill mark your 
character. In great weakneſs I have drawn up my ob- 
jections againſt the moſt powerful arguments uſed by 
Origen and his diſciples to ſupport univerſal ſalvation. 
I think © the traditions which we have been taught by 
the word,” and the univerſal church, better guides than 
the opinions of all noveliſts and ſectaries whatever. 

Your opinion, founded on ſuch texts as prove univer- 
ſal redemption, may be the words of wiſdom among 
them that are perfect; but to me it does not appear 
right reaſon to ſay, that as Chriſt has redeemed all man- 
kind, therefore all men and devils ſhall be ſaved. The 

| firſt ſaying is true, but the laſt may be falſe ; and as it is 
one of the deep things of God not known to any man, 
ſilence and private hopes will beſt prove our wiſdom, and 
love to God and our fellow- creatures. | 
Thoſe texts commonly cited to ſupport abfolute elec- 

tion and reprobation have been uſed in no better ſenſe. 
The inferences- drawn are, God, being a ſovereign of 
infinite power, juſtice, and love, bas a right to give the 
ele&t, © in this world,” effectual grace to ſave them con- 


trary to their works and inclinations 5 and, * in, the 
oh | world 


— 


— 
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world to come,“ effectual grace, that is, puniſhment, to 
the reprobates, to ſave them contrary to their wills and 
loves, that Chriſt may be ſatisfied with the travail of his 
foul. And as all things which had a beginning muſt 
have an end, hell and death muſt have an end alſo: 
when this happens, it follows as a conſequence, that the 
Jews and Gentiles, who are now the ele& and non-elect, 
and choſen to the ſame means and ſame end, but to re- 
ceive the benefit of their election at different ages of the 
worlds, ſhall be ſaved. Should this be admitted, it 


muſt be admitted alſo, that eternal life has an end as , 


well as eternal miſery ; becauſe angels and men had a 
beginning : and if God has a right, by his ſovereign 
power, juſtice, and love, to deny effectual grace to the 
reprobates in this world, antecedent to any evil done, and 
then puniſh them in the ſecond world, by virtue of his 
ſovereign power, juſtice, and love, he certainly may have 
the ſame right, power, juſtice, and love, to continue that 
pumſhment in a third world, or eternity. 

You read of the goſpel of peace, but not of the 
goſpel of final miſery.” Be it ſo— read in the goſ- 
pel that eternal miſery is threatened to ſuch as ſin againſt 
the Holy Ghoſt ; a fin poſſible, otherwiſe infinite Wiſ- 
dom could not have threatened to puniſh it: and as his 
power and truth are infinite as well as his juſtice and 
love, it is poſhble for God to execute his threatenings. 

You truly ſay, that the offering of Chriſt is that 
perfect redemption, propitiation, and ſatisfaction, for all 
the fins of the whole world, both original and actual, 
and there is none other fatisfaQtion for fin.” —Your in- 
ference, that all men and devils ſhall be faved againſt 
their wills and loves, otherwiſe God muſt require fatis- 
faction over again, and ſo Chrift will not ſee the travail 
of his ſoul and be ſatisfied, cannot be allowed, till it be 
proved there is no fuch fin as the fin againſt the Holy 
Ghoſt, which ſhall not be forgiven in this world, nor 
in the world to come,” and that temporal or eternal 
puniſhment is a ſatisfaction for fin to divine 1 2 

juſtice. 


fied in adding the terrors of the law, either to Adam in 


. 


juſtice, If the offering of Chriſt is the only propitiation 


for fin, eternal puniſhment cannot be ſatisfaction over 
again; and as thoſe who are in hell have no propitiation 
or ſacrifice remaining, no ſatisfaction can be ever made; 
their puniſhment therefore muſt remain. 

«© But Chriſt will not be ſatisfied, if all are not finally 
ſaved.”——Let us ſee—A certain man owed ten thouſand 
talents of gold, which he could not pay : his creditor 
caſt him into priſon, where a traveller ſaw him and took 
pity on him, paid the debt, opened the priſon doors, and 
told the priſoner to go out and be free. The debtor will 
not go out and be free, preferring confinement to freedom. 
The creditor, it is plain, does not detain him in gaol, 
nor does his benefactor the traveller, for they both aſſure 
him his debt is paid, and intreat him to be free: but his 
inclinations and loves are adverſe to freedom and grati- 
tude; he is angry with the traveller for having paid his 
debt, and vindicated the claim of his creditor, and the 
honour of the law: therefore he ſays, I will not go out 
and be free, for I will make your labour all in vain.” 
Can the traveller do more to a moral agent than he has 
done? He can only weep over him, and ſay, O] that 
you would conſider in ſeaſon what belongs to your 
peace!“ Should the traveller ſeize the debtor by the 
throat, and force him out of priſon, he would neither 
treat him as a free or moral agent, nor make him happy; 
for his wills and loves are all, both in nature and in grace, 
which can make him happy. No one will aſſert, that 
the obſtinacy and future impriſonment of this debtor pre- 
vents the traveller from ſeeing the travail of bis ſoul, or 
the ſatisfaction reſulting from his love and goodnels, 
although his benevolence was beſtowed in vain, and ** he 
periſhes for whom Chriſt died.” The reaſon is, the advo- 
cate or judge is ſatisfied when the law is executed on the 
ſinner, which could not prevent the fin. Had the love- 
lineſs of virtue, of God and heaven, been effectual to 
prevent fin, infinite love and wiſdom could not be juſti- 
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paradiſe, or to us under ** the law of liberty. But 
be the love of Chriſt conſtraineth us.“ Very true; but 
not in ſuch a manner as to make us obey the law of 
liberty, or to abſtain from the ſin againſt the Holy 
Ghoſt. 

My people ſhall be willing in the day of my power.“ 
Id is nut revealed that Chriſt has promiſed ſalvation 
to ſuch (in the day of his power) as have ſinned againſt 
the Holy Ghoſt, and for whom no ſacrifice remains; and 
as the loves and wills of thoſe in hell ſent them thither, 
although they were the redeemed of the Lord, yet it does 
not appear they ſhall be the ſaved of the Lord, becauſe 
in the day of his power there remains no more facrifice 
for fin, than now exiſts: and if Chriſt in the day of his 
power (which is ſuppoſed to be ſome future time) ſhall 
releaſe his enemies without any future ſacrifice, he might, 
upon the fame principle, releaſe them now. And as 
. puniſhment is no ſatisfaction for ſin; and God's tender 
mercies are over all his works as well now as then, and 
God's love is infinite, no puniſhment is, neceſſary in re- 
ſpect to the attributes and perfections of God in time or 
eternity. The inference I would make is, (you admit 
that God can and does puniſh finners in this world, and 
in the world to come, conſiſtently with his love, goodnels, 
and wiſdom, ) that God can puniſh finners in the third 
world, or in eternity, and for the ſame reaſon that. he 
puniſhes them in this world, and the world to come; and 
that the ſame cauſe which releaſes ſinners at the end of 
the ſecond world, for fins committed in this world, ( viz. 
the power or love of God,) can releaſe them alſo from 
puniſhment in the ſecond world, and in the firſt world. 
If this can be done, juſtice and love require it to be done 
now, as well as when time ends and eternity remains. 

Gad ſhall reveal even this unto you,“ and many like 
ſcriptures, have not convinced me, that the canon of 
ſcripture is imperfect and not“ ſealed.” Whoever teaches 
tor doctrine more than is revealed in the holy ſcriptures, 
Exceeds his duty, and invades the ſecret things of God; 

. yet 


- 
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yet men, in all ages of the church, have ſought for know- 
ledge in things too high for. them, without conſidering 
that“ we know but in part, and propheſy but in part,” 
while in this ſtate of trial. There are many things hard 
to be underſtood, while all neceſſary truths are fo plain, 
* that the way-faring man cannot err therein.” Had 
men contented themſelves with exploring © things hard 
to be underſtood,” inſtead of rendering intricate plain 
truths, ſchiſms and hereſies would not have diſturbed the 
peace of the church; but unity, order, and faith, would 
have proved her children diſciples of Chriſt, lovers of 
God and of one another. There may be a thouſand ve- 
rities not revealed in the ſcriptures, yet the, Bereans were 
content to ſearch the ſcriptures to know the truth. The 
moſt inquiſitive allow all this, but add the ſenſe of 
ſcripture is ſcripture, and then infer that every perſon has 
a right to give the ſenſe of ſcripture, and that ſenſe as a 
doctrine: hence error and herefy ceaſe, becauſe every 
man is orthodox to himſelf, while he remains a heretic to 
God, and the church, univerſal. At this door, ten thou- 
ſand opinions, different as light from darkneſs, have en- 
tered, and each expoſitor claims the ſenſe of ſcripture to 
ſupport his opinions. Bellarmine proves the real preſence 
of Chriſt to be in the euchariſt by the ſenſe of ſcripture 
* this is my body, and this is my blood” while pro- 
teſtants prove, from the ſenſe of the ſame text, that 
tranſubſtantiation overthroweth the nature of a ſacrament : 
Calvin, from the ſenſe of ſcripture, proves abſolute re- 
probation of moſt men to eternal death, antecedent to 
any evil done by them, and the free election of others 
to everlaſting life, antecedent to any good done by them: 
while Origen and his followers have proved, from the 
ſenſe of ſcripture, that God is love; no reſpecter of 
perſons ; that his tender mercies are over all his works; 
that he keepeth not his wrath for ever, and in his own 
time will bring about the reſtoration of all things, and 
finally receive into heaven the devils and all finful _ 


men. 
it Theſe 
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Theſe contrary fenſes of ſcripture cannot be all right, 
and apreeable to the revelation of God; yet each party, 
to ſupport their reſpective ſyſtems, when the Engliſh 

_ tranſlation accords not with their opinions, has recourſe 
to the Hebrew and Greek, and when they diſcover any 
; writer among the antients, that uſed the words dhy gno- 
lem and æionoc not to mean eternal, as is the ſcholaſtic 
ſenſe and the ſenſe of the univerſal church, they forth- 
with adopt him to. be their oracle, and trample under 
foot the traditions of the church, and the wiſdom of all 
the fathers, whoſe knowledge and candour cannot be leſs 
than the knowledge and candour of Origen, the no- 
velift of his day. 

It would be wonderful to maintain that Origen and 
his followers are right in ſay ing there is no eternal pu- 
niſhment in oppoſition to the doctrine of the goſpel, the 
apoſtles, and their pious and learned ſucceſſors for almoſt 
two thouſand years. But we need not appeal to Origen, 
or the univerſal church, to decide the important queſtion, 
whether puniſhments are eternal or temporary ; for it 
mult be decided ſolely by the revelation of God. The 
revelation threatens eternal puniſhment to ſuch people as 
forget God, and love not goodneſs and truth. Divine 
witdom could not threaten puniſhment eternal, if it were 
vnjuſt to be inflited ; nor could it conſiſt with truth for 
divine wiſdom to order the prophets and apoſtles to 

preach falſehoods as truths. It is granted by thoſe who 
endeavour to ſupport univerſal ſalvation, that the ſcrip- 
tures declare puniſhments to be for ever and ever, eter- 
nal, and everlaſting, but theſe phraſes, they ſay, mean a 
limited time. If it ſhould be proved fram ſcripture, that 
God is eternal, and future rewards and puniſhments eter- 
nal as God is; the ſyſtem of Origen muſt be con- 
fidered as heretic, and detrimental to the ſouls of 


men. 2 
Pſalm x. 16. The Lord is king for ever and ever,“ 


dy gnolem. | 
Daniel xii, 2. Many of them that ſleep in the duſt 
"x ip hall 


£99 47 


ſhall OY ſome to everlaſting life, dh dan, and 
ſome to everlaſting contempt, dy gnotem. 

The meaning of the word gnolem among the Chaldeans 
is perfectly underſtood from the Egyptian hieroglyphics 
—A ferpent with his tail in his mouth, a circle, and an 
e always repreſented God; becauſe a round has nei- 

3 nor end. The Greeks uſed the word | 
ago; tor the fame purpoſe; and the Latins made uſe 
of £iermus, from ævum, an age, (or ovum, an eggs) and 
terni, three; that is three ages, or circles, or eternity. 
St. John, Apoc. xi. 17, and in other places, deſcribes the 
Almighty thus, “ who art, and waſt, and art to come, 
— to the three ages, or the round among 

he Egyptians, by the word aiownc ; and which was 
beaurifully expreſſed among the Latins by the adverb 
* ohm,” and 1 in Engliſh by the words © paſt, (preſent, ) 
and to come.” The conſequence cannot be denied. 
God is gnolem, or eternal, everlaſting, without end; and 
ie everlaſting,” gnolem, being promiſed to the holy, 
and © everlafting contempt,” or death, gnalem, bet 
to the wicked, it follows that both life and 

of the holy and the wicked are to be commenſurate with 
the gnolem God; for as the ſame revelation makes God | 
to be gnolem, and happineſs ro be run ſo it makes 
miſery to be gnolem allo : hence, it God is eternal, his 
rewards and puniſhments are co- eternal. 

Origen and his followers acknowledge God and his 
rewards to be gnolem, or without end, and yet deny pu- 
niſhments to be gnolem, or without end. Their hyper- 
critic mode tends much more to embarraſs than to ex- 
plain the word of God, as will appear from their writin 
They cite Exod. xxi, '6. ** And be ſhall ſerve him | 
ever,“ dh /egnolem ; and Levit. xxv. 23, The land 
ſhall not be fold for ever, nnoy5, le zemtuth. From 
theſe texts, and others, they argue, that as for ever” 
does not here mean eternity, but ages, therefore puniſu- 
ments cannot be eternal. The conſequence cannot he 
_ nor does it follow, becauſe dor ever”  —_ 


8 . | 
© often in the holy ſcriptures: for a limited time, that it 
does not mean eternal ages in other parts of the ſcriptures. 
Deut. xxxiii. 27, * The eternal God,” gp, Kedem, and 
-Pfal. x. 16, is king for ever and ever, gnolem. F 
The writers in ſupport of the doctrine of univerſal ſal- 
vation, feein conſcious of the defectibility in their argu- 
ments alluded to above, and for a more perplexing ſub- 
terſuge have recourſe to the infinite love, mercy, good- 
. nels, juſtice, wiſdom, knowledge, and power of God, and 
pretend to explain thoſe infinite perfections which to all 
finite beings are incomprehenſible; — nevertheleſs, having 
laid their foundation, they raiſe their ſuperſtructure, viz. 
Eternal puniſhment is repugnant to the love of God.“ 
It is incumbent on all to know the truth, as the truth will 
make us free. | 125 | 1 50 
The law of liberty is the purchaſe and gift of Chriſt 


to Adam and all his children. Perfect obedience to this 


law is required of us; yet, if we ſin and repent, we have 
an advocate who gave himſelf a ranſom for all, to create 
us ane w in himſelf, to bs his peculiar people zealous in 
| works: but ſuch as turn their backs upon the 
that bought them, and perverſcly oppoſe their wills 

to the influence of divine grace, are not capable of being 
helped by divine love, and muſt continue under the 
power of infection, which perpetually ſways them from 
the things of God more and more. In this ſtate, evil 
holds the command over their ſouls; they bring forth no 
good fruit, and puniſhment follows as an inſeparable 
companion. Such haters of God offend through mali- 
cious wickedneſs, and withdraw from divine protection. 
The law of liberty has provided a penalty for the crime 
which the delinquents bring on themſelves, contrary to 
the defire and will of the legiſlator, whe from wiſdom 
and love made the law, and annexed the puniſhment to 
prevent their fin, and to continue them holy and happy. 
© God made man upright, and after he ſinned, created him 
anew, gave him the law of liberty, and wills bim to be 
ſaved by it What more could have been done for moral 
3 | | agents? 


Ca 


» fgents ? Evil in manu, as his choice, is the worm that 
never dies, and. the fire that is never quenched ; and fo 
far as he is the cauſe of evil, ſo far is he chargeable with 
his own deſtruction and baniſhment from the Lord; be- 
cauſe all has been done that divine goodneſs could do 
(confiſtent with man's free will) to ſave him. 
This world is the only place of probation, and ſuch 
as will and Jove evil in this world, will and love evil in 
the world to come; for“ where a tree falleth, there it 
ſhall be.” Eccl. ix. 10.—It follows, that thoſe who by 
choice continue in evil during this ſtate of trial, bind 
themſelves to hell in life and ſpirit, and can defire nothing 
more after death than to be where they may exerciſe 
themſelves in their own beloved evil. This being the 
caſe, it appears that ſinners caſt themſelves into puniſh- 
ment, and that they are not puniſhed by God ; nor can 
the Lord be the author of their puniſhment, or the law 
of their fin, being in no wiſe concerned in the guilt that 
entails puniſhment on them. 25 q 
All that are in hell have wilfully departed from God, 
and the knowledge of the truth : the evil ruling in them 
manifeſts itſelf in all their words and actions againſt all 
that is good and true; and they naturally confort with 
ſuch as are like themſelves, becauſe with them only can 
they have liberty and true enjoyment of their wills and 
loves. The reaſon of this is, whatever a man loves, he 
2 deſires, and whatever he deſires, he takes de- 
light in. Souls thus infected with the infernal love of 
maleyolence againſt God and goodneſs, cannot enjoy divine 
light and love, but muſt remain in penal fire without a wiſh 
of ſeeing God; and the reaſon of this is, whatever a 
man hates, he defires not to enjoy, and whatever he de- 
fires not, he cannot take delight in. * Þ 
Sood and evil, truth and falſchood, the power of 
thinking and willing, the liberty of chuſing and refuſing, 
are of a ſpiritual nature, and originate in God. This 
freedom of the will was given to every man by the Lord 


for a property of his lite, to regenerate and ſave * ; 
: or 
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for without this free-will there is no ſalvation. That 
man poſſeſſes freedom, he knows from the operations of 
his own mind, and from finding himſelf able to think 
and chuſe either good or evil. Ten thouſand arguments 
to prove that ſuch liberty belongs to man, are trifling, 
compared to inward experience. Without free-will man 
cannot be reformed nor regenerated ; for the evils in him 
muſt be removed, and this is effected only by his know- 
ing, owning, renouncing, and abhorring them, Nothing 
is the property of a man, except what enters into his 
will or loves; and as he is prone to evil, he muſt be 
inſtructed in the nature of good, otherwiſe he cannot 
receive good into his will and loves; and as the change 
depends on his will and loves, it follows, he conld not 
be capable of regeneration, were he not endowed with the 
freedom of will. Hence it is obvious, that puniſhment 
ariſes from the want of love and wiſdom in man ; and, 
by parity of reaſon, happineſs confiſts in the divine life 
of love and wiſdom : thoſe who have this love and wiſ- 
dom, have the image of God, and can enjoy no pleaſant 
ſenſation in evils which are oppofite to their choice, 
wills, loves, and wiſdom. On this account, © every 
man ſhall be judged according to his works ;” becauſe 
the end aimed at by man in all his proceedings, is the 
obje& of his love, which 1s ſeated in his will, and love is 
the fountain of intention, will, and defire ; fo the end is 
productive of the cauſe, and the cauſe of the effect: 
whence it appears, that the end, cauſe, and effect, co- 
exiſt in one; therefore © every one ſhall be judged ac- 
cording to his works.” The ſeparation of the ſheep from 
the goats, when the Son of Man ſhall come in his 
glory, will be effected according to the conduct and 
affections of the candidates. The judgment will be ren- 
dered in the words of the“ law of liberty :” „He that 
is holy, let him be holy ſtill ; and he that is filthy, let 
him be filthy ſtill.” „Le that have done well, go into 
life eternal; and ye that have done evil, into everlaſt- 
ing fire, where the worm dieth not.” This judgment 

| carrjes 
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carries juſtice with it; and where infinite juſtice is, there 


is infinite mercy and love. The wiſdom and juſtice of 
the judge appear to thoſe on his right hand, and to thoſe 
on his left, becauſe his ſentence is according to“ the 
perfect law of liberty.” The judge is only concerned to 
find the priſoners innocent or guilty, and to paſs ſentence 


' accordingly, The judge may ſentence the guilty, and 


bid them “ depart into everlaſting fire,” and at the fame 

time view them with the mercy of a judge, and the 

compaſſion of an advocate, although their wills and 

loves have rendered vain his life, his prayers, and his 
aſſion. 

* You admit that puniſhinents may be inflicted on ſin- 
ners in this world, and in the world to come, but not in 
the third or eternal world, confiſtent with the juſtice of 
God.—We read, He that is unjuſt in the leaſt, is unjuſt 
alſo in much; and unleſs it is proved that puniſhment 
in this and the next world are curatives for fin, malevo- 
lence, and unbelief, we ſhall find puniſhments in this 
and the next world as needleſs as they are ſuppoſed to be 
in the eternal world. When this is proved, it will follow 
that Chriſt died in vain, and his atonement was unneceſ- 


- fary, inaſmuch as eternal torments could have been pre- 


vented by our puniſhments in this and the next world 
(to which ſinners are ſtill liable), without the merits and 


blood of Chriſt. Were this the truth of revelation, ſin- 


ners of generofity and fortitude would prefer petſonal 
puniſhment to a vicarious one inflicted on a lamb that 
knew no ſin, The truth is, the blood of bulls and goats 
could not take away fin, much leſs can puniſhment of 
ſinners purge our conſciences from guilt, or create in us 
new loves and wills. If puniſhment can cure fin, and 
change evils into goods, then puniſhment muſt be tempo» 
rary, and not eternal. On this ſuppoſition, proteſtants 
need not pray for finners, nor ſtand in fear of purgatory ; 
b:cauſe that and hell are capable of blotting out ſuch fins 

as Chriſt has not prepared any propitiation for. Paſhng 
this for the preſent, in _ xii. 32, and Mark iii. 29, 
8 2 are 
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are pointed out the nature and extent of ſin and its pu- 
niſnment: W hoſoever ſpeaketh againſt the, Holy Ghoſt, 
it ſhall not be forgiven him, neither in this world, neither 
in the world to come.” It is very certain, that © this 
world,” and the world to come,” comprehend what the 
Hebrews meant by the word gnolem, the Greeks by ait 
the Latins by lim, and the Engliſh by eternal; as St. 
Mark ſays, He that ſhall blaſpheme againſt the Holy 
Ghoff, hath never forgiveneſs, bur is in danger of eternal 
damnation.” ——— But the fin _ the Holy Ghoſt is 
not the only fin not to be forgiven. St. Matt. vi. 15, 
* If you forgive not men their treſpaſſes, neither will 
your Father Bee your treſpaſſes.” —1 St. John v. 16, 
«© There's a fin unto death; I do not ſay that ye ſhall 
pray for it,” — Hieb. x. 26, If we fin wiltully after that 
we have received the knowledge of the truth, there re- 
maineth no more ſacrifice. — From theſe evidences we 
may conclude, that thoſe ſinners who have no forgiveneſs, 
ho pardon, and are not within the reach of repentance 
or the ſacrifice of Chriſt, cannot be ſaved, and ſuch as 
cannot be ſaved, muſt be for ever out of heaven, conſe- 
quently in hell, whence is no redemption. 'Hence 
it appears, that the redeemed may forfeit their eternal 
* Intereſt, and be given up to juſtice trom the tender hands 
of a crucified Saviour: nevertheleſs, ſinners cannot ex- 
ringuiſh the power of God, with whom all things are 
poſhble, which with men are impoſſible. 
St. John, who writes that God is love, does not forbid 
chriſtians to pray, nor does he cominand them. to pray 
for ſuch as ſin unto death. This teaches us clearly, that 
pardon for the {in unto death was not revealed, and 
therefore it is a fearful thing to fall into the hands of the 
living God, whoſe power is inexpreſſible, and whoſe will 
ke himſelf, everlaſting.” g. p 
Under the law was no ſacrifice appointed for pre- 
ſumptuous fins ; for that reaſon David earneſtly prayed, 
Lord, keep thy ſervant from preſumptuous fins.” After 
David had preſumptuouſly fined, his conſcience was aſleep 
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ten 8 ; and ſo might have continued, had not God 
ſent Nathan to awake him, and pronounce his abſolution 
where the law had no propitiation. Every wilful fin 
is a fin of preſumption, and requires a particular repen- 
tance ; but it is not revealed how far God will be gra- 
cious to ſuch finners as reject the light of the goſpel, the 
means of grace, and hopes of glory. The moſt that 
can be ſaid for them is, that they have no excuſe, and 
little hope of pardon ; yet who knows but God may 
turn and be gracious to them ſtill? and who knows 
but God may ſuffer Satan to ſtand at their right hand, 
and fill them with deſpair and horror ? This confideration 
ſhould teach us fear and humility, which will prevent us 
from preſumptuouſly building faith on the ſandy opinions 
of men, and cauſe us to build on the rock of revelation, 
which is the property of man ; but ſecret things belong 
to God. I am content with the revealed will of God, 
and were my loves and wills in conformity to it, I ſhould 
value my well-grounded expectations of future glory far 
more than all the diſcoveries and uncertain hopes of 
Origen and his followers. By the revelation we certainly 
know the truth ; but this knowledge will avail us nothing, 
unleſs our affections and lives ſquare with its doctrines. 
By the revelation only we know I AM is, was, and will 
be ; that he created the heavens and the earth by infinite 
wiſdom and power, in union with every divine perfection; 
thar he made man upright, and gave him a law, and 
ample power to preſerve his rectitude by that law; but 
ſeeking to be wiſe above the law, he finned and deſtroyed 
himſelf. Being now in the world without hope, without 
ſtrength, and without any propitiation, an advocate filled 
heaven and earth with his lovely voice,“ Lo! I come!“ 
* and in due time died for the ungodly ;” by his right- 
eouſneis remitted ** fins that are paſt” (Rom. iii. 25)'3 
gave man ** the perfect law of liberty; a new proba» 
tion; means, ſpace, and opportunity to work out his ſal- 
vation; and to uſe his free-will better than Adam had 
done under the firſt law. 

This 
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This new diſpenſation admits of ſincere repentance, 
and of faith in the righteouſneſs of the Lord for a 
complete propitiation, inſtead of unſinning and perfect 
obedience. Hence we behold the righteouſneſs and 
mercy of God righteouſneſs giving every one his due, 
and mercy giving more than is due. The righteouſ- 
neſs of Chriſt, through faith, is declared for the re- 

miſſion of ſins that are paſt; and the mercy of God, 
through our union with Chriſt, for the pardon of our 
imperfect and ſincere obedience. How can any miſs 
of ſalvation, ſeeing all are redeemed, and * the free gift 
is come upon all?“ The anſwer is plain—becauſe 
ſome men have not faith, © They neither believe, nor 
obey the goſpel ; but tread under foot the Son of God, 
and eſteem the blood of the covenant, wherewith they 
were ſanctified, an unholy thing, and do deſpite unto the 
Spirit of Grace.” Heb. x. 29. This is a preſumptu- 
ous fin acted againſt the perfect law of liberty, nat 
given to Adam till after he was redeemed, and by it 
* he, was made a priſoner of hope.” If the devil and 
his angels for departing from the truth, if Adam for 
breaking the poſitive law, if thoſe for deſpiſing 
the law of Moſes, died without mercy z we may be 
aſſured, that thoſe who trample on and deſpiſe the 
blood of the covenant, may and will be puniſhed (con- 
ſiſtent to infinite juſtice, truth, wiſdom, love, and good. 
neſs) with everlaſting deſtruction from the preſence 
of the Lord, and from the glory of his power, The 
reaſon is, the laſt and greateſt act of heavenly grace 
to ſave man was purchaſed by the moſt invalua- 
ble life of the Son of God, and it merits more gratitude 
than the act of creation, and every other benevolence 
of God ; therefore to deſpiſe ſuch an inſtance of infinite 
love is the greateſt ſin, and merits the greateſt puniſh- 
ment. Hence we ſee the love, goodneſs, and mercy 
of God diſplayed by threatening eternal puniſhment 
to wilful ſinners, to ſupport government, to ſuppreſs 


the deſire of violating the law of liberty, and to pre- 
ent 
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vent the threatened puniſhment's taking place. The 
Lord is king ; he made the worlds, and holds a right to 
govern them; he made their laws, and holds a right to 
ſupport them with the ſevereſt threatenings and great- 
eſt penalties. If God had a right to make the worlds, 
he had a right to make their laws, and add the ſanctions. 
If he had a right to threaten puniſhments, great or 
ſmall, he holds a right to perform his threatenings, be 
they temporal or eternal, Prudence and ſafety teach 
mankind to believe, that as God has threatened eternal 
puniſhments to wilful and obſtinate ſinners, he can alſo 
execute them by his power and juſtice, in union with 
bis love. If this is not true, puniſhments “ in this 
world, and in the world to come,” cannot be more 
conſiſtent with the divine perfections and attributes, 
than eternal puniſhments are. The diſproportion be- 
tween temporal demerit, and eternal pain (the greateſt 
of all phyſical evils), proves no injuſtice or want of 
wiſdom in the legiſlator ; for ſin is to, be prevented in 
proportion to the puniſhment threatened. 

None can be deterred from ſinning after this world 
and the world to come are ended, by puniſhments in 
the eternal world.” Be it ſo—Bur finners in this 
world are prevented from fins by the terrors of eternal 
puniſhments ; and this is the point in queſtion. In 
this world is the ſtate of trial; there is no remiſſion of 
ſins after it. Now is the day of ſalvation:“ “in 
the world to come” are no means of grace, conſequent- 
ly no ſalvation — the damned cannot there be convert- 
ed ; there is no cauſe for it in themſelves, nor in the 
puniſhment, nor in God, and ſo long as fins remain 
unexpiated, ſo long puniſhment muſt remain. 

The utility of eternal puniſhment will appear to be 
as much to the glory of God as temporal puniſhment. 
It will alſo ſupport the felicity of the heavenly hoſts ; 
for envy and malevolence are as contrary to the wills 
and loves of the bleſſed in heaven, as they are to the 
children of God on earth, and as love and gratitude are 
| to 
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to the wills and affe tions of the damned. Beſides; the 
new demerits of thoſe in hell, eternally multiplying 
from their principles of hatred to faith and goodneſs, 
will for ever exclude them © from the preſence of the 
Lord,” by the ſame principles that firſt excluded them 

© from the glory of his power.” | 
To avoid what has been obſerved, Origen and his 
followers advance, that the damned are never pardon- 
ed, nor forgiven * in this world, neither in the world 
to come,” and yet they finally muſt and ſhall be ſaved; 
This aſſertion in behalf of ſinners lying in hell beyond 
the reach of repentance, and for whoſe fins no ſacrifice 
remains, depends on an inference drawn from preſump- 
tion, viz. * This world, and the world to come,” 
both have an end. This world will end when Chrift's 
viſible reign ſhall begin on earth; and when that glori- 
_ ous ſtate, or ſecond world, ſhall terminate, then this 
world and the world to come will be paſt, and eternity 

will remain. | | 

Should this hypercritic annotation be admitted, it 
does not appear that the damned will be ſaved by the 
blood of Chriſt, **on whom was laid the iniquity of us 
all,” but by their own ſufferings © in this world, and in 
the world to come :” for when Chriſt ſhall give up his 
kingdom to the Father, at the end of the world to 
come, the damned ſhall and muſt be releaſed from 
hell without repentance, without pardon, and without 
ſacrifice ; and the reaſon of their diſcharge is, they have 
borne the penalty of the law of liberty, therefore the 
priſon doors are to be opened, and the priſoners ate 
legally and rightfully ſet free without being beholden to 
the mercy, love, and interceſſion of the Son of God. 
According to this mode of reaſoning, Chriſt has died 
in vain ; for all finners could have procured their own 
freedom the ſame way, by perſonally ſuffering the de- 
mands of the law of liberty, without the goodneſs of 
God and the love of Chriſt. Whatever the Chriſtian 
world may think of this mode of deliverance, it appears 
to 
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to me, that thoſe who ſupport it have much pride with 
their fortitude and generoſity, becauſe they ſcorn ſalva- 
tion as a gift, and claim it as a reward due to their 
ſufferings for their ſins and rebellion againſt the God of 
heaven. But ſhould the damned be releaſed from hell 
by ſuffering corporeal puniſhment five or ten thouſand 
years, how will they get to heaven, or enjoy the eternal 
life of happincſs ? If they are to be diſcharged from 
puniſhment with their old wills; loves, and affections, 
filled with enmity againſt God and goodneſs, their 
liberty will not be any bleſſing to them; for life eternal 
is the gift of God, which he gives to thoſe only that 
love and fear him. What then will become of thoſe 
infernals, difcharged with all their infections and evils 
in and about them? I will not venture to ſay; but ſure 
I am, they will find no place in heaven, where is all 
good, all love, all beauty, all ſweetneſs, all purity, 
till (they be pardoned) their wills and loves be chang- 
ed, and cleanſed by the blood of Chriſt. _ | 
Tuo more aflertions, maintained by Origen and his 
followers, merit a due conſideration before I conclude 
this letter, viz. Firſt, As Chriſt was made a ranſom 
for us all, and God is ſatisfied, by. that ſacrifice, for 
the fins of the world, the whole world muft be ſaved 
from eternal puniſhment, otherwife the love, goodneſs, 
and juſtice of God cannot exiſt; and ſecondly, univer- 
fal ſalvation is true, as appears from Chriſt's deſcent into 
hell, where he preached the goſpel to the old world, 
and made them the firſt fruits of his reſurrection. 

As to the firſt poſition, I obſerve, if the atonement 
of Chriſt is ſuch a compleat balance for fin, finners 
ought to be excuſed both from temporal and eternal 
puniſhments, according to the nature of love, goodnels, 
and juſtice. But finners are not excuſed from temporal 

uniſhments; therefore the ranſom Chriſt made is not 
Rech. a balance as taught by Origen and his fol- 
lowers. | | | 

H eternal puniſhments * true, the fin of Adam 
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was of a temporary nature, and by it he never loſt his 
title to heaven and eternal glory. — Chriſt came to re- 


deem what was loſt by fin ;, but as Adam by fin did not 


Joſe his right to eternal happineſs, Chriſt did not die to 
procure what man had not loſt—it follows, that as 
Chrift has not redeemed men from temporal and'eternal 
Puniſhments, he has not redeemed them in any ſenſe 
whatever. 

It is clear that Chriſt redeemed -us that were under 
the law from the evils threatened by that law — Chriſt 
has not redeemed either the elect or reprobates from 
temporal puniſhments ; therefore he redeemed them 


not from temporal, but from eternal puniſhments, 


If the fin of Adam had not been an infinite evil by 
law, ſatisfaction from an infinite being could not have 
been rethuired; becauſe a new creation or reſtoration 
could have been procured at a cheaper rate, viz. by 
the finners ſuffering hell-puniſhments © in this world, 
and in the world to come,” after which, time is to ter- 
minate, and univerſal ſalvation to begin; fince * the 
goodneſs, love, and juſtice of God can puniſh finners 
no longer.” 

The reprobate part of mankind, who have ſinned 
unto death, are, according to Origen's ſyſtem, to ſuffer 
hell-rorments till Chriſt give up his kingdom to the 
Father, when they muſt be diſcharged without pardon, 
or any ſacrifice, having fatisfied the law by ſuffering the 


penalties of it in their own perſons. Thus much the 


damned undergo, although ** Chriſt died for them; 
and more they could not have ſuffered, had Chriſt never 
died for them; hecauſe their fins and puniſhments 
were of a finite nature, and to ceaſe with time, * otherwiſe 


the goodneſs, love, and juſtice of God could not 


exiſt.” 

This being the caſe of the reprobates, who by per- 
fonal ſufferings are to redeem their ſouls from hell, let 
us next ſee what good has accrued to the ele& by the 
dea:h and ſufferings of our Saviour, We have heard it 

aſſerted, 
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aſſerted, that Adam by his fin did not forfeit heaven; 
that he was not ſubjected by his fin to eternal death; 
and that the reprobates can get out af hell, at the end 
of time, by virtue of their own ſufferings, without any 
ardon or ſacrifice, Since Chriſt has redeemed the 
ele& neither from temporal nor from eternal death, 
from what has he redeemed them? Let us make the moſt 
of it, and it will appear to be a * redemption only from 
hell-torments during this world and the world to- 
come.“ Hence it follows, that Chriſt, by his ſuffer- 
ings, has procured no good to the reprobates, and only 
a temporary good to the elect ; ſo that Moſes was a 
Saviour to the Iſraelites, and the reprobates are Saviours 
to themſelves, in the ſame ſenſe as Chriſt is a Saviour 
to the elect; and mankind owes its right to the joys 
of heaven ſolely to the goodnels, love, and juſtice of 
God, and is under no obligations whatſoever to Jeſus 
Chriſt, the Saviour of the world. wh 
But Origen ſays, God is ſatisfied for the fins of the 
whole world by the ſufferings of Chriſt ; therefore he 
cannot inflict eternal puniſhments on the redeemed, 
This proves too much, or nothing; for, if full ſatiſ- 
faction has been made for fin by the ſufferings of Chriſt, 
and yet the redeemed are ſuffering for fin “ in this 
world and the world to come,” this is no more conſiſtent 
with the love, goodneſs, and juſtice of God, than infinite 
puniſhment itſelf is: becauſe temporal puniſhments, 
after full ſatisfaction has been made, repreſent God as 
ſatisfying himſelf over again, as much as eternal 
puniſhments do. The ſyſtem of Origen, therefore, to be 
conſiſtent, ſhould be, God is ſatisfied with the ſacrifice 
of Chriſt for the {ins of the world, and therefore men 
cannot be puniſhed by temporal or eternal death, con- 
ſiſtently with love, goodnels, and juſtice. But this bold 


aſſertion would not anſwer the purpoſe of thoſe writers, 


whoſe ſole aim has been to wound and deſtroy the 
merits of Chriſt's blood, by talking much of the love, 
goodneſs, and juſtice of God, .as if theſe could not exiſt 
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at the fame time, They admit temporal puniſhments 
te in this world, and in the world to come”, to be con- 
fiſtent with the love, goodneſs, and juſtice of God, 
altho* Chriſt has once ſuffered in the fleſh, and ranſomed 
us from fin and death, and at the ſame time hold eter- 
nal puniſhments to be inconſiſtent : which, if true, de- 
ſtroys the merits of Chriſt's ſatisfaction, and renders 
him a temporal Saviour, and his perion not divine. 
For if fin be of ſuch a trifling nature, as that each man 
can atone for his own fins, by his own ſufferings, 
Either in this world, or in hell, both of which are but a 
temporary ſtate of purgation, and then go to heaven by 
virtue of the love, goodneſs, and ju ice of God, with- 
out pardon or any ſacrifice, we may ſafely conclude that 
our Redeemer from ſuch temporary evils cannot deſerve 
the homage and veneration due to the Everlaſting Fa- 
e e 

The ſecond poſition reſts upon the conſtruction of 
the words of St. Peter, 1 Ep. iii. 19: By which alſo he 
went and preached unto the ſpirits in priſon.” Whe— 
ther this preaching was by Noah in the days of warning 
before the flood, or by Chriſt after his reſurrection and be- 
fore his aſcenſion, divines are not agreed; therefore, it be- 
ing a matter hard to be underſtood, no one ought to teach 
the doctrine of univerſal ſalvation from an uncertainty. 
Much has been written on this ſubject without throwing 
any light upon the truth. What is revealed belongs to 
6 Noah is called in ſcripture © a preacher of right- 
eouſneſ, and St. Peter, iv. 6. ſays, For this cauſe was 
the goſpel preached alſo to them that are dead; and 
as Chriſt, in the ſpirit cf his mediatorial perſon and 
office, went forth in Noah, we have good reaſon to be- 
heve the preaching ſpoken of in the text refers to the 

me before the flood. The goſpel was preached to 
them that are dead,” © to thoſe who were diſobedient in 
the days of Noah, while the ark was preparing.” It is 
not written, that the goſpel is preached, or that it is 
to be preached to the dead; but that it was preached 
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to them that are (fnce) dead, and are now fpirits in 
priſon. The ſcriptures tell us not of any means of 
grace in the grave, and St. Paul ſays, (2 Corinth. vi. 2.) 
ff Now is the day of ſalvation ;” whence we mult 
_ conclude, that there are no means of grace in the 
grave, nor hopes of ſalvation after now the accepted 
time,” The damned cannot be converted by the 
goſpel after rejecting “ the good word of God, and the 
powers of the world to come ,” for if the goſpel could 
not prevent them from fin in time, it cannot do more 
in eternity; and therefore it muſt remain an eternal im- 
poſſibility to renew them “again unto repentance.” 
That ſome have taught this preaching was to the ſpirits 
of the old world in heli by Chriſt before his aſcenſion, 
is granted; but the antiquity of an error will not make 
it a goſpel-truth. Could error become right by length 
of time, the Georgians would prove their erratic doc- 
trine, viz. that Judas knew*he damned in hell would 
be delivered at the- aſcenſion of Chriſt, and hanged 
himſelf in haſte, to be ready for his deliverance ; but 
the devil, perceiving his deſign, ſeized and neld him 
by his heel till the aſcenſion of Chriſt, then dropped 
him into hell, whence he will with other ſinners be 
diſcharged at the time Chriſt gives up his kingdom to 
the Father, by the love, goodnels, and juſtice of God, 
which can puniſh ſin no longer. Hence perſonal 
ſufferings, and not Chriſt's merits, ſatisfy for fin. 
„% Puniſhments are uſeleſs and unavalling after time 
is out. Providence ſuffers no evil in the creation 
to continue in time or eternity, but to prevent a greater, 
Puniſhments continued in eternity may be of advanta 
to the univerſe, to inform all intelligents of the awful 
conſequences of continued wilful rebellion againſt the 
great Creator, and to confirm the bleſſed in their ſtate 
of happineſs, who, by reflecting on the miſery of the 
wicked, may be induced to purſue the practice of 
goodneſs, and to enjoy their happineſs without inter- 
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ff God created beings who he foreſaw would be 
eternally miſerable.” —— Temporal evils, by infinite 
wiſdom, are productive of temporary greater good; by 

ity of reaſon, God may permit an eternal evil, 
which he foreſaw, to take place, on certain conditions, 
becauſe productive of an eternal greater good. If this 
be not true, it follows, that no eternal good can reſult 
by infinite wiſdom from an eternal evil: when this 
ſhall be demonſtrated, the ſame arguments will ſhow, 
that no temporal good can reſult by infinite wiſdom 
trom temporal evils. F 

Annihilation is more conſiſtent with infinite good- 
neſs and wiſdom, than eternal puniſhment.” —— Were 
this true, we ſhould not have been threatened 1n holy 
ſcripture with eternal miſery, However, this is a deſ- 
perate argument, if admitted; ſince, if annihilation is 
to be the only puniſhment of ſinners, it will follow, 
that all ſinners unequal in crimes muſt be equal in 
puniſhment, and that the ſoul of man was not created 
immortal, but left to the option of every man to deter- 
mine, by his virtue and his vice, whether it ſhould re- 
main an everlaſting ſpiritual ſubſtance, or an inſignifi- 
cant everlaſting annihilated nothing. Beſides, if ſin 
deſerves the greateſt evil becauſe it is oppoſite to the 
greateſt good, and annihilation is not the greateſt evil, 
then it would not be conſiſtent with infinite wiſdom 
and goodnels to change eternal pumſhment into an- 
nihilation, an enemy to the law of nature and revelæ 


tion. 


My dear fir, I muſt now conclude by aſſuring you 
that 1 am perſuaded of the truth of chriſtianity, and 
of its important doctrines, conſtantly inculcated by the 
biſhops, prieſts, and deacons, in the catholic church, 
for almoſt eighteen hundred years. 1 chuſe to live, 
and hope to die in this belief, viz. that religion and 


virtue will make me happy, when life's employments 


are no more, Falſe friends ſtand afar off; — 
| an 
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ſtand looking on, afflicted with my woe, and unable to 4 


remove. my calamity ; therefore will I think upon God, 
who is infinitely powerful and good, a preſent friend in 
all caſes, at all times, and in al places, from whom 


neither life, nor death, nor principalities, nor powers, 
can ſeparate us—nothing but ſin, the habits of ſin, the 


ſource of eternal torments, can ſeparate us from the 
love of God. Let me entreat you, my friend and 
brother, to ſhun ©* fables,” and to preach ſuch doctrines 
as promote habitual charity, and not ſuch as have a 
tendency to break down thoſe fences which keep out 
the overflowings of ungodlineſs. Old truths will do, 
and ſincerity will make us perfect. Men deſire love, 
and hope for happineſs, - yet their fear of pain and mi- 
ſery is a quicker ſenſe and a ftronger motive. Celſus, 
the great enemy to chriſtianity, out of regard to mo- 
rality, commended the doctrine of eternal rewards 
and puniſhments, and adds From that opinion let 


no mortal depart.”—— If the people of America are 


not to be perſuaded by the terrors of the Lord, I * 

his goodneſs will lead them to repentance, before the 

evening cloſe, for not imitating thoſe divine perfections, 

love, benevolence, charity, goodneſs, meekneſs, order; 

while Europe is to be perſuaded by the terrors of the 

Lon to work out her ſalvation with fear and trem- 
ng. | 


Poſtſcript. —An objection has been made to the fol- 


lowing paſſage in page 9: Sinners muſt remain in 
Hell, “ without a wiſh of ſeeing God. 


Obj.—T his aſſertion ſeems oppolite to the behaviour 


of the rich man ſpoken of in the goſpel, who in hell 
lifted up his eyes, and prayed father Abraham to ſend 


Lazarus with ſome water to cool his tongue; Which 


favour being denied, the rich man prayed Abraham to 
ſend Lazarus to teſtify unto his five brethren on earth, 
« left they alſo ſhould come into this place of tor- 
ment,” Hence it appears, that the rich man in hell 


had 
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had compaſſion and benevolence for his five brethren,and 
therefore might have had alſo a wiſh of ſeeing God. 
Anſ.—It all which is in poſſe can be found in eſſe, 
the inference is ſubſtantiated, and the objection well 
founded. Let this be as it may, few philoſophers and 
divines will be found to ſay, that it is not as poſſible 
for an ouran outang to ſpeak as not to ſpeak. The 
rich man did not cry to God, but to father Arbaham ; 
he aſked for water to cool his tongue; he did not afk 
for God the greateſt good, Finding he could not be 
comforted, he interceded for his five brethren, with- 
our that celeſtial benevolence of temper ** which wills 
all men to be ſaved.” His compaſſion may have ariſen 
from ſelf-love: having led a wicked life, and taught 
his five brethren to do the ſame, he thought their 
. ſufferiogs might add to his. If the rich man had any 
wiſh of ſeeing God, or any love for holineſs, he would 
have manifeſted it on this occaſion. The rich man 
did not complain of his company; but of the phyſical 
evil, the conſequence of moral evil; and had he ob- 
- tained water to ccol his tongue, he would have enjoyed 
that liberty which he preferred in life, and could not 
but deſire in the region of death. Evil, ruling in men, 
governs their wills and actions, and infects their ſouls 
with hatred to God and holineſs. This being the caſe 
of the rich man, it would be as contrary to his own 
feelings to ſcek the Lord, as it is for a child of 
God to ſcek the devil. As finners, whoſe fouls are 
infected with malevolence againſt God and goodneſs, 
muſt be regenerated and born again by the Holy Spirit, 
before they can taſte the divine life of love and witdom, 
it follows, that, as the rich man was in an oppoſite 
ſtate to holineſs and ſanctiſication, he had ro love, de- 
ſire, or wiſh of ſeeing God; and if this was the caſe 
of the rich man in hell, it muſt be the caſe of all ſouls 
in the ſame place, and under like ſentence. 


FINIS. 
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